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First	published	in	1993,	this	is	a	new	edition	of	the	classic	text	in	which	Clenora	Hudson-Weems	sets	out	a	paradigm	for	women	of	African	descent.	Examining	the	status,	struggles	and	experiences	of	the	Africana	woman	forced	into	exile	in	Europe,	Latin	America,	the	United	States	or	at	Home	in	Africa,	the	theory	outlines	the	experience	of	Africana
women	as	unique	and	separate	from	that	of	some	other	women	of	color,	and,	of	course,	from	white	women.	Differentiating	itself	from	the	problematic	theories	of	Western	feminisms,	Africana	Womanism	allows	an	establishment	of	cultural	identity	and	relationship	directly	to	ancestry	and	land.	This	new	edition	includes	five	new	chapters	as	well	as	an
evolution	of	the	classic	Africana	womanist	paradigm,	to	that	of	Africana-Melanated	Womanism.	It	shows	how	race,	class	and	gender	must	be	prioritized	in	the	fight	against	every	day	racial	dominance.	Africana	Womanism:	Reclaiming	Ourselves	offers	a	new	term	and	paradigm	for	women	of	African	descent.	A	family-centered	concept,	prioritizing	race,
class	and	gender,	it	offers	eighteen	features	of	the	Africana	womanist	(self-namer,	self-definer,	family-centered,	genuine	in	sisterhood,	strong,	in	concert	with	male	in	the	liberation	struggle,	whole,	authentic,	flexible	role	player,	respected,	recognized,	spiritual,	male	compatible,	respectful	of	elders,	adaptable,	ambitious,	mothering,	nurturing),
applying	them	to	characters	in	novels	by	Hurston,	Bâ,	Marshall,	Morrison	and	McMillan.	It	evolves	from	Africana	Womanism	to	Africana-Melanated	Womanism.	This	is	an	important	work	and	essential	reading	for	researchers	and	students	in	women	and	gender	studies,	Africana	studies,	African-American	studies,	literary	studies	and	cultural	studies,
particularly	with	the	emergence	of	family	centrality	(community	and	collective	engagement),	the	very	cornerstone	of	Africana	Womanism	since	its	inception.	Foreword	from	the	1st	edition	‘Zulu	Sofola	Foreword	to	the	5th	edition	James	B.	Stewart	and	Ama	Mazama	Preface	from	the	1st	edition	Clenora	Hudson-Weems	Introduction	Daphne	Williams
Ntiri	PART	ONE	Theory,	Chapter	I	Africana	Womanism	Chapter	I	Africana	Womanism	Chapter	II	Cultural	and	Agenda	Conflicts	in	Academia:	Critical	Issues	for	Africana	Women’s	Studies	Chapter	III	Africana	Womanism:	A	Theoretical	Need	and	Practical	Usefulness	Chapter	IV	The	Agenda	of	the	Africana	Womanist	(revised)	PART	TWO	Five	Africana
Womanist	Novels	Chapter	V	Hurston’s	Their	Eyes	Were	Watching	God:	Seeking	Wholeness	Chapter	VI	Ba’s	So	Long	a	Letter:	A	Family	Affair	Chapter	VII	Marshall’s	Praisesong	for	the	Widow:	Authentic	Existence	Chapter	VIII	Morrison’s	Beloved:	All	Parts	Equal	Chapter	IX	McMillan’s	Disappearing	Acts:	In	It	Together	PART	THREE	From	Africana
Womanism	to	Africana-Melanated	Womanism	Chapter	X	Authenticating	and	Validating	Africana-Melenated	Womanism:	A	Global	Paradigm	for	Human	Survival	Chapter	XI	Africana	Womanism’s	Race,	Class	and	Gender:	Pre-Intersectionality	Chapter	XII	Africana-Melanated	Womanism:	Forging	Our	Way	via	Securing	Each	Other	(2019	Keynote	Address—
2nd	International	Africana-Melanated	Womanism	Conference)	Chapter	XIII	Africana-Melanated	Womanism	and	the	King-Parks-Till	Connectio	Chapter	XIV	Conclusion	Afterword	Mark	Christian	Bibliography	Annotated	Africana	Womanism	Bibliography:	a	Blueprint	Appendix:	Africana-Melanated	Womanism	Syllabus	Index	Clenora	Hudson-Weems
coined	the	concept	of	Africana	Womanism.	She	has	written	several	books	on	the	concept,	in	addition	to	significant	works	on	Emmett	Till	and	Toni	Morrison.	Recipients	of	numerous	awards,	she	was	distinguished	Honoree	for	the	1st	International	Africana	Womanism	Conference	at	the	University	of	Zimbabwe,	2010.	The	first	to	established	Emmett	Till
as	the	true	catalyst	of	the	Modern	Civil	Rights	Movement	in	her	1988	Ford	Doctoral	Dissertation,	"Emmett	Till:	The	Impetus	of	the	Modern	Civil	Rights	Movement"	(University	of	Iowa),	she	has	written	three	books	on	the	subject,	including	the	dissertation-turned-book,	Emmett	Till:	The	Sacrificial	Lamb	of	the	Civil	Rights	Movement	(1994),	and	Emmett
—Legacy,	Redemption	&	Forgiveness	(2014)	upon	which	her	film	script	is	based.	She	is	co-author	of	Toni	Morrison	(1990),	the	first	book	written	on	the	Nobel	Laureate.	"Clenora	Hudson-Weems	continues	her	robust	theoretical	and	analytical	inquiry	into	the	nature	of	Africana	Womanism	with	this	powerful	work.	Unquestionably,	Hudson-Weems	is	the
most	important	theorist	writing	on	this	aspect	of	the	African	world.	I	recommend	this	book	and	suggest	that	it	should	be	high	on	the	list	of	valuable	contributions	to	your	syllabus	and	general	reading.	Salute!"	Molefi	Kete	Asante,	Professor	and	Chair,	Department	of	African	American	Studies	at	Temple	University;	author	of	The	History	of	Africa	"Three
things	are	primary	to	any	discussion	of	Womanist	thought:	the	people,	the	language	and	the	land.	In	this	New	Edition,	Clenora	Hudson-Weems	links	these	key	features	while	reminding	us	of	race,	gender	and	family	centrality	to	Black	communal	wholeness.	As	one	of	the	originators	of	womanist	thought,	everything	Hudson-Weems	has	to	say	about	the
subject	is	important	to	know.	The	book’s	new	section	makes	this	text	not	only	important	but	also	essential	to	any	serious	study	of	Africana	womanist	thought	and	its	contemporary	development.	She	offers	complex	and	provocative	discussions	that	deepen	our	consideration	of	what	an	Africana	womanist	is,	does,	perceives,	and	preserves.	I	recommend
it	for	courses	and	personal,	intellectual	gratification.	Às̩e̩".	Debra	Walker	King,	Professor	of	English,	University	of	Florida;	author	of	African	Americans	and	the	Culture	of	Pain	"Congratulations	to	Dr.	Hudson-Weems	for	yet	another	pace-setting	and	mind-liberating	volume.	Africana	Womanism	(New	Edition)	is	not	just	an	idea	in	the	academe.	More
important,	it	is	a	living	part	of	the	everyday	energy	and	struggles	for	self-definition	and	self-naming	that	Africans,	wherever	they	are,	pursue	with	unmitigated	commitment."	Itai	Muhwati,	Professor	and	Dean	of	Arts,	University	of		Zimbabwe;	editor	of	Dariro:	African	Theory	of	Participation	and	Performance	"Clenora	continues	to	advance	Africana
Womanism	theory	in	this	important	volume,	wherein	the	process	began	with	self-naming	and	self-defining.	This	allows	for	a	solid	identifying	and	refining	of	an	African-centered	paradigm	for	worldwide	Africana-Melanated	women.	From	this,	the	ultimate	ensues,	as	the	theory,	characterized	by	affirmation	and	engagement,	seeks	to	unite	the	Africana
woman	and	man	in	the	on-going	struggle	for	human	survival.	In	so	doing,	the	struggle	continues	in	their	communities,	their	countries	and	the	world	until	ultimately	total	equity	prevails."	Adele	S.	Newson-Horst,	Professor	of	English,	Morgan	State	University;	editor	of	Winds	of	Change	"Africana	Womanism	represents	Dr.	Clenora	Hudson-Weems’
perception	about	the	urgent	need	for	Africana-Melanated	people	to	strategize	workable	means	by	which	to	solidify	true	survival	for	our	own.	The	question	is,	"If	we	don’t,	then	who	will	make	possible	the	continuation	of	our	legacy?"	This	book	speaks	directly	to	the	issue	of	justice,	and	that	means	real	equity	for	all	on	all	levels,	race,	class	and	gender.
It’s	a	meaningful	book	for	all	to	read!"	Lillian	A.	Smith,	Entrepreneur	and	Former	Senior	Producer	for	the	Phil	Donahue	Show	The	editorial	team	of	Hood	Communist	would	like	to	acknowledge	that	there	are	arguments	in	this	piece	that	are	bio-essentialist	–	meaning	there	are	arguments	that	uphold	an	understanding	of	gender	tied	to	and	defined
primarily	by	European	constructions	of	biology.	We	want	to	state	explicitly	that	we	do	not	believe	woman	to	be	a	biological	category	and	we	do	not	believe	that	the	only	women	are	those	assigned	female	by	Western	science	(which	is	colonial,	capitalist,	and	white	supremacist).	We	believe	gender	and	sexual	identity	are	socially	constructed	and
extremely	expansive,	not	binary	or	biologically	based.	Trans	women	are	women.	Non-binary	and	gender	non-conforming	people	exist,	are	valid,	and	are	on	the	front	lines	of	the	struggle	for	African	liberation	around	the	world.We	also	want	to	acknowledge	that	while	Africana	womanism	is	upheld	as	a	liberatory	strategy	by	some	Africans,	there	are
others	that	have	criticisms	of	the	framework.	To	that	end	we	want	to	share	this	previously	published	piece	–	Extending	the	Imagination	of	African	Gender	Thought	–	which	has	a	more	expansive	analysis	of	feminism	as	well	as	some	criticisms	of	Africana	womanism.“The	reclamation	of	African	women	via	identifying	our	own	collective	struggle	and
acting	upon	it	is	a	key	step	toward	human	harmony	and	survival.”Clenora	Hudson-WeemsAfricana	Womanism	and	Black	Feminism	are	two	different	approaches	that	attempt	to	redefine	and	contextualize	the	experiences	of	African/Black	women.	Though	both	of	these	ideologies	underscore	Black	women’s	experiences,	the	principles	and	methods	of
these	two	approaches	differ	and	sometimes	conflict.	The	main	difference	between	Africana	Womanism	and	Black	Feminism	is	the	terminology,	the	prioritization	of	battles	(racism,	classism,	and	sexism),	the	relationship	with	the	male	counterpart,	and	the	liberation	from	traditional	gender	roles	vs	the	idea	of	family	centrality.Terminology	in	Africana
Womanism	and	Black	FeminismThe	first	major	difference	is	the	name.	The	terminology	“feminist”	or	“feminism”	is	a	product	of	white	Anglo-Saxon	women’s	struggles.	In	Africana	Womanism:	Reclaiming	Ourselves,	Clenora	Hudson-Weems	writes,	“…no	matter	what	form	of	feminism	one	may	identify	with,	be	it	mainstream,	cultural,	radical,	or	Black
feminism,	the	term	‘feminism’	itself	is	firmly	etched	in	the	ideology	or	theoretical	concept…which	replicates	dominant	Eurocentric	perspective”	(37).	Hence,	the	term	“Feminism”	is	not	only	insufficient	to	conceptualize	the	experiences	of	African	women	but	harmful	in	the	sense	that	it	is	assimilationist.	Adding	“Black”	to	a	pre-established	Eurocentric
line	of	thought	argues	Hudson-Weems	is,	in	fact,	a	lazy	approach	to	creating	a	sufficient	ideology	and	representative	of	the	complexities	of	African/Black	women.	Clenora	Hudson-Weems,	Assistant	Professor	at	University	of	Missouri	and	author	of	Africana	Womanism:	Reclaiming	OurselvesAfricana	Womanism,	coined	by	Hudson-Weems,	was	an
attempt	to	create	something	completely	separate	from	pre-established	movements.	The	term	“Africana,”	as	described	by	Hudson-Weems,	is	to	identify	the	“ethnicity	of	the	woman	being	considered”	and	establish	her	cultural	identity	as	it	“relates	directly	to	her	ancestry	and	land	base—Africa”	.	Womanism,	in	turn,	partly	inspired	by	Sojourner	Truth’s
impromptu	speech	“Ain’t	I	a	Woman?”	is	another	attempt	to	separate	oneself	from	the	terminology	of	“Feminism/Female.”	Especially	because	“only	a	female	of	the	human	race	can	be	a	woman.”	This	nuance	is	crucial	because	it	goes	a	long	way	in	not	only	distinguishing	but	humanizing	the	African	Woman,	especially	in	a	world	that	does	everything	to
dehumanize	her.	The	combination	of	these	two	words,	in	essence,	is	the	radical	self-definition	that	black	women	need.	It	is	this	self-definition	that	Black	Feminism	preaches	but	fails	to	practice.	Bell	hooks,	Black	Feminist	and	author	of	Feminist	Theory:	From	Margin	to	Center,	writes,	“Much	feminist	theory	emerges	from	privileged	women	who	live	at
the	center,	whose	perspectives	on	reality	rarely	include	knowledge	and	awareness	of	the	lives	of	women	and	men;	who	live	in	the	margin.”	Here,	bell	hooks	states	the	simple	fact	that	the	existing	framework	(feminist	theory)	excludes	non-white	peoples.	For	bell	hooks	and	Black	Feminism,	the	main	struggle	is	to	move	to	the	“center.”	The	same	center
that	wants	to	exclude	them.	This	is	where	conflicts	arise	because	Africana	Womanism	is	separationist.	It	centers	the	ancestral	homeland	of	all	Black	women—Africa—as	the	foundation.	For	Africana	Womanists,	the	“center”	is	Africa.	Hudson-Weems	argues	that	for	African/Black	women	to	identify	themselves	within	the	framework	of	any	type	of
“feminism”	is	to	attempt	to	make	room	for	black	women	within	the	anti-black	“center”	of	which	bell	hooks	speaks.Prioritization	of	Racism,	Classism,	&	SexismBell	hooks,	author	of	Feminist	Theory:	From	Margin	to	CenterThe	next	major	difference	is	the	prioritization	of	racism,	sexism,	and	classism.	Black	Feminism	prioritizes	its	struggles	with	sexism
being	at	the	forefront,	racism	second,	and	classism	last.	Africana	Womanism	prioritizes	racism,	the	liberation	of	all	her	sisters	and	brothers,	classism,	and	sexism,	respectively.Hudson-Weems	says	that	like	Black	Feminism,	Africana	Womanism	“acknowledges	societal	gender	problems	as	critical	issues	to	be	resolved,”	however	she	also	argues	that
feminism	is	“a	sort	of	inverted	white	patriarchy,	with	the	White	feminist	now	in	command	and	on	top.”	Adding	“Black”	next	to	feminism	again	attempts	to	make	space	for	people	at	a	table	they	were	never	wanted.	Hudson-Weems	writes,	“When	the	Black	feminist	buys	the	White	terminology,	she	also	buys	its	agenda”.	This	claim	is	founded	on	the	very
fact	that	Black	Feminism	works	to	overthrow	the	patriarchy	first	before	battling	the	racist	system	overall.	Black	Feminism	also	does	not	make	room	for	the	fact	that	Black	men,	just	like	Black	women,	are	victims	of	the	patriarchal	system.Because	Black	Feminism	comes	from	feminism,	it	retains	the	idea	that	the	respective	male	counterpart	is	a
perpetrator	of	patriarchy.	Since	Black	Feminism	sees	patriarchy	in	the	American	context	as	the	first	order	of	business,	there	lacks	an	approach	to	fighting	racism,	classism,	and	sexism	in	the	global	context.	Considering	this,	it	becomes	clear	that	Africana	Womanism	is	a	more	universal	framework	that	goes	beyond	the	borders	of	the	United	States.
When	Hudson-Weems	coined	the	terminology,	Africana	Womanism,	it	included	all	Africans,	within	and	without	the	continent.	The	global	approach	to	battling	oppression	is	key	because	African	women,	regardless	of	their	location,	face	racism,	imperialism,	and	neo-colonialism	on	a	global	scale;	linking	up	with	all	African	peoples	is	absolutely
crucial.	Relationship	with	the	Male	CounterpartThe	next	major	difference	is	the	relationship	with	the	male	counterpart.	One	major	driving	force	to	feminism,	and	by	extension	Black	Feminism,	is	the	aversion	to	the	male	counterpart	as	all	males	are	seen	as	perpetrators	of	the	patriarchal	system.	Feminism	does	not	allow	for	this	nuance	because	it	is	a
white-centered	approach.	White	men	have	oppressed	white	women,	this	is	true.	White	women	were	denied	suffrage,	political	careers,	and	a	few	other	basic	rights.	However,	the	same	cannot	be	said	for	African/Black	women	in	relation	to	Black	men.	Black	men	were	never	and	still	are	not,	in	a	position	to	oppress	Black	women	as	white	men	have	white
women.	A	group	of	people	cannot	successfully	deny	basic	rights	to	another	group	without	institutional	power.	I	repeat,	black	men	do	not,	and	have	never,	had	institutional	power.	Black	Feminist	Thought	falls	victim	to	this	white-centered	approach	and	is	evident	in	contemporary	Black	Feminist	academics	such	as	Kimberlé	Crenshaw	and	Brittney
Cooper.	The	rhetoric	employed	by	these	women	makes	sweeping	and	general	statements	about	Black	men	and	causes	gender-division	across	African	peoples.These	tweets	show	the	generalizations	Black	Feminists	tend	to	make	when	speaking	of	Black	men.	In	this	case,	the	incomplete/misleading	data	showed	that	a	significant	number	of	Black	men
voted	for	Trump	in	the	2020	Presidential	Elections.Liberation	from	Traditional	Gender	Roles	vs		Family	CentralityAnother	major	factor	to	feminism	is	liberation	from	traditional	women	roles	like	motherhood	and	housewifery.	In	The	Feminine	Mystique,	Betty	Friedan	(though	she	concedes	the	importance	of	family	later	in	her	life)	writes	that	she	wants
more	than	her	husband	and	more	than	her	children.	This	attitude	shaped	an	entire	generation	of	women	who	viewed	bearing	children	as	backward	and	restrictive.	At	this	point	in	time,	getting	married	and	raising	children	had	become	a	burden	to	white	women	because	they	were	denied	everything	else.	It	became	an	unwanted	duty	forced	upon	them
by	the	patriarchy.	The	same	cannot	be	said	for	Africana	women.	In	fact,	because	of	the	lengths	the	patriarchal	system	has	gone	to	hinder	Black	men	from	getting	a	job,	the	gender	roles	within	the	African	community	have	never	been	set	in	stone.	If	anything,	Black	women	have	had	to	play	the	role	of	breadwinner	because	again,	the	patriarchy	goes	the
extra	mile	to	dehumanize	the	Black	man	by	denying	him	a	living.	Because	both	Black	men	and	women	were	equally	oppressed	because	of	their	race,	Africana	Womanism	emphasizes	the	importance	of	being	in	concert	with	the	Black	male	counterpart.	And	by	extension,	it	also	stresses	the	significance	of	a	strong	African	family	unit	in	the	fight	for
liberation.Because	of	colonialism	in	Africa	and	slavery	in	the	Americas,	African	men	and	women	have	become	equal	victims	of	these	racist	systems	worldwide.	Black	women	and	Black	men	are	both	victims	of	the	patriarchy.	Hence,	the	idea	of	a	perpetual	struggle	among	the	genders	for	African	men	and	women	simply	does	not	hold	up.	Traditional
gender	roles,	like	many	other	European	values	of	individualism	and	capitalism,	were	brought	to	Africa	from	outside.	Africana	Womanism	emphasizes	the	importance	of	family	centrality	as	the	true	Africana	Womanist	sees	her	nurturing	and	mothering	role	as	crucial	to	creating	a	strong	African	family	unit;	The	same	strong	African	family	unit	is	the
foundation	critical	in	fighting	for	the	liberation	for	all	African	peoples.A	group	of	people	cannot	hope	to	achieve	anything	whilst	quarreling	among	themselves	with	battles	that	were	never	truly	their	own.	Let	the	oppressor	tear	itself	to	shreds	with	its	gender	wars.	Africans	know	better.SolyanaA	current	Sophomore	Political	Science	major	attending
Hampton	University,	I	started	writing	in	hopes	of	establishing	my	journalistic	voice.	I	write	about	politics,	history,	music,	and	anything	I	deem	important,	interesting,	or	both.	I	am	very	open	to	suggestions	as	well	as	criticism.	Feel	free	to	reach	me	through	Instagram	or	Twitter.View	all	posts	by	Solyana	Bekele	|	Website
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